
 
 

Protecting Creation Means 'Respecting Each of God's Creatures'  

(Pope Francis). Why and How? 

 Introduction 

The experience of God and sin as described in the Holy Scriptures is not to be read outside the 

realm of our personal experience with God and other creatures here and now. It is worth noting 

that for the Israelites “the God who saves is the God who creates.”1 God did not create once 

and then left creation struggling on its own. God continues to sustain and to create because 

“creation refers not simply to something that God did in the beginning but to something he is 

engaged in throughout history.”2 The role of man and woman is to “safeguard” this existing 

harmony and keep themselves and the whole of creation in constant motion towards God the 

creator. In this presentation we shall mainly base our reflection on the inspiration of the Holy 

Scriptures to discuss the connectedness with God, humanity and the rest of creation. The first 

chapter will offer us a scriptural background. The second chapter will present the oneness in 

the creation as attempt to answer the question why we have the mandate to protect creation 

and respect each of God's creatures. The third and last chapter will suggest a concrete lifestyle 

and attitude (the how) for human being especially the people of faith towards other creatures. 

1. Covenant as the Starting Point (Towards Protecting Creation) 

As the people of Israel lived, they came to realize that sin is not the starting point of the relation 

between humanity and God the Creator. The Genesis story tells us that, in the beginning, Adam 

and Eve lived in the Garden of Eden which the prophet Ezekiel calls, “the garden of God.” (Ezk 

28:4). In this regard, “it seems sufficiently clear that creation-theology has a legitimate function 

in relation to covenant-faith which is a more central religious category.”3 Everything God 

created is said to be good. Indeed God saw it was very good (Gn 1:31). Man and woman were 

created in the image and likeness of God (Gn 1:27).  

The creation of humankind is a covenanted creation because God creates out of his love and 

human beings are to be the representatives of God on earth. But it is up to human beings to 

engage in this covenant: choosing to be representatives of God in caring as God cares or 

choosing to be bad stewards in destroying creation. But, above all, human beings were created 

to serve as agents of God in implementing God’s sovereignty in the world. And this is their 

participation in the covenant. However, even if the people of Israel remained unfaithful, God’s 

faithfulness remained. God’s faithfulness is a constant invitation and calling to join in the 

covenant. Already, after Adam and Eve had disobeyed, and, then, hid from meeting God, God 
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addressed them still, ‘Where are you?” (Gn 3:9). This is the reason why after the great 

unfaithfulness of humanity on earth (Gn 6:5) followed by the flood (Gn 7), the covenant of 

peace was initiated by God. This covenant is central because it prefigures the new covenant 

that will not only restore humanity to God but also the whole cosmos in the eschatological era.   

The question of sin, in the first eleven chapters of Genesis, is relative to the experience of the 

covenant between God and the whole of humanity. If God is our creator and the creator of all 

that exists, it means when we go against God’s created order we originate sin, the sin to go 

contrary to the will of God. This is the reason why the covenant between God and humanity is 

not found in a vacuum but rather it implies a “covenant between the human beings and the 

surrounding social, earthly, and cosmic reality.”4 

2. Oneness in the Creation Story of Genesis 1&2  

Humanity is one and is connected to the earth. This oneness is manifested in the creation 

accounts as willed by God. Not only was man created in the image and likeness of God but also 

woman. And the whole of humanity shares the same creation matter, the ground. The Hebrew 

word Adamah from which Adam derives means “what is from the ground.”5 All human beings 

are earth. In Zachary Hayes’ words, “the earth is not foreign to us.”6 There is here something 

humbling. We are not gods but created creatures. We are part of nature, fashioned from God’s 

earth. This understanding leads us to discover the bonds of kinship linking all things and is 

worth noting. It is a good approach that heals our bad memories of the past, may be, also the 

traits of discriminations and destruction of nature in our modern and technological existence. 

In the Scriptures the message is clear: to denial other human beings and disrespect other 

creatures is to sin against God.7  

The creation account is not only a challenging scene of the life styles in which the people of the 

past lived in enslaving one another and exploiting nature. It is still a challenge of our era where 

structures to undermine and destroy the others and to misuse natural resources have been set 

into place. The story of creation in Genesis highlights, therefore, that humanity and other God's 

creatures are one. All human beings, men and women, are the image of God and are connected 

to God and to the earth. We are created within a web of interdependence. This is what Richard 

Gula calls “solidarity” when he argues that “the same divine love which calls us into covenant 

with God and establishes our worth also cultivates the relationship of people with one another 

and with all creation.”8 However, God is the fundamental principle without which we cannot 

live in harmony with ourselves and with nature. In his Conversion and Reconciliation, Rinaldo 
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Ronzani states, “indeed when we are no longer focused on God, then various idols takes control 

of our life, all kinds of evils beset us, and instead of living in harmony and communion, we end 

up becoming a threat to one another and to creation itself.”9 This is the reason why we need 

thoroughly to understand and question that which is in us and makes us break our communion 

with God and, by implication, our relationship with each of God's creatures.  

3. Ecological Concerns in Christianity 

There is ecological concern in Christianity. There has always been an ecological sensitivity in 

Christianity throughout its history. In Christianity theology there is emphasis on human 

"rootedness" in nature and the presence of God in the world.10  

Many Christians are realizing the importance of a “new option” to make an “ecological reading 

of the Bible”. Others have even thought of going for “The Green Bible.”11 Such a move shows 

that there is clear connection between creation and salvation history. Most Catholics have 

realized that God’s saving work should not be excluded from the rest of creation. The Pauline 

letters that are frequently used in the Catholic worship and praise present a theology of 

creation that is deeply connected to the person of Jesus because “all things were created by 

him and for him. He is before all things and in him all things hold together” (Col 1:16-17). John 

the Evangelist recognizes also that “through him all things were made: without him nothing was 

made that has been made” (Jn 1:3).  

If the Scriptures recognize the importance of nature and its contribution to the human 

knowledge of God (Rm 1:19-22), then those who read the Scriptures must also convey deep 

reverence for other creature. In fact God teaches humans through nature: 

You have only to ask the cattle, for them to instruct you, and the birds of the sky, for them to 

inform you. The creeping things of earth will give you lessons, and fish of the sea provide you an 

explanation: that the hand of God has arranged things like this! In his hand is the soul of every 

living thing and the breath of every human being!” (Jb 12:7-10). 

Our Christian actions and attitudes should not, therefore, exclude the respect for each of God's 

creatures. There is need to move from an anthropocentric and individualistic eschatology to an 

inclusive and communal eschatology based on universal redemption (humanity as a whole and 

the cosmos). St Paul’s theology supports the eschatological ecology by considering that: “the 

whole creation itself is waiting with eagerness for the children of God to be revealed. […], with 

the intention that the whole creation itself might be freed from its slavery to corruption and 

brought into the same glorious freedom as the children of God” (Rm 8:19-21).  
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The care for nature is therefore part and parcel of the Christian calling. God has a plan for the 

universe. The book of Revelation recognizes our eschatological fate if we disregard nature by 

exploiting and living irresponsibly (Rev 11:18). Apart from all scriptural references, the Catholic 

Tradition has also canonized many Fathers who proved themselves ecologically friendly as 

Saints. For example, Irenaeus and even more Augustine came to consider that “the creatures of 

nature as well as human creatures have their own integrity, their own value, their own 

necessary place in the greater history of the created order.”12 Many tales are known about the 

Desert and Celtic Fathers concerning the way they lived in harmony with the natural world in 

the wilderness amidst wild animals.13 The Desert and Celtic Fathers were not the only Christians 

to cultivate an ecologically friendly attitude towards nature. Others like Saint Benedict, 

Hildegard of Bingen and Francis of Assisi are well known for their “implicit or explicit biocentric 

ethic”. Hildegard of Binged believed that “whatever God created was bound together in cosmic 

interdependence”,14 and also according to her “one of the best ways to know God was to love 

God’s work of art.”15 There is no doubt that St Francis, the great patron Saint of the Ecologists,16 

reached the level of revering the non-human beings for what they are in themselves and 

because they are also God's good creatures. Therefore the reckless behaviour towards nature is 

serious indication of the lack of respect for life, which at times leads to a genuine contempt for 

human life.17  

Conclusion 

The love of the environment and a responsible lifestyle on the part of human beings should be 

the core of the Christian message and advocacy today. The pro-life message must also include 

the cause for each of God's creatures. It is therefore very clear that ecological concern is rapidly 

increasing in the Christian cycles and fora. However, the Church as a whole and individual 

Christians should come out to create more awareness among other people on the importance 

of caring for the earth and keeping our environment and even the church compound clean.  
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